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Abstract

Study presents two ideas of philosophy as a science as exposed both in David
Hume’s Treatise (,science of man” or ,science of human nature”) and Engquiry
(,mental geography” or ,science of operations of mind“) with intent to make explicit
fact, that former leads to philosophical analysis of time, the later to absence of this
kind of analysis. Study is a contribution to the new Hume debate in sense of
» Treatise turn” and reminder of 270th anniversary of Treatise first publication.

Abstrakt

Studie prezentuje dvé ideje filosofie jako védy v Traktitu (,,véda o ¢lovéku” ¢i ,véda
o lidské pfirozenosti”) a Zkoumdnich (,mentdlni geografie” ¢i ,véda o tkonech
mysli”) Davida Huma a dokladé na prfedvedeni tematizace ¢asu v 1. knize Traktitu a
s odkazy na Zkoumdni, ze v prvnim piipadé vede k plastické analyze ¢asu, v druhém
pfipadé pak kijeji absenci. V neposledni fadé je studie inspiraci k novému
promysleni Humova filosofického odkazu s akcentem na Traktdt, jehoZ 270. vyroci
vydani si v tomto roce pfipomindme.
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V roce 2009 si pripomindme 270. vyroci vydani A Treatise of Human Nature (dale
jen Traktdt), fakticky prvniho a zéroven filosoficky nejkomplexnéjsiho dila Davida
Hume, které je povazZovano za viibec nejsytematictéjsi a nejobsahlejsi filosofické
pojednani, které kdy vzeslo na ptdé "english-speaking philosophy". Studie si klade
za ukol predvést Humovy ideje filosofie jako védy tak, jak byly zformulovany v
Traktdtu z roku 1739 a z An Enquiry Concerning Human Understanding (déle jen
Zkoumdni), kterym se dostalo jedenacti vydani (prvni 1748, posledni posmrtné z roku
1777) a na rozdil od Traktitu i tii ¢eskych piekladt. Pozoruhodnym, v literatute
opomijenym faktem je, Ze realizace ideje filosofie jako védy v Traktitu s sebou nese
vyslovnou tematizaci ¢asu, realizace ideje filosofie jako védy ve Zkoumdnich s sebou
pak nese absenci takové vyslovné tematizace. Pfitom je tematizace ¢i , teorie” ¢asu ve
Jfilosofickém systému” Davida Hume povaZovana za jednu zjeho nejtemnéjsich,
nejméné srozumitelnych, nejproblemati¢téj§$ich a nejobtiznéji vysvétlitelnych
»soucasti” a svédectvi o tom nachazime jak pfi pohledu do déjin, tak i do soucasnych
pokusti o jeji interpretaci.! Je inspiraci pro filosofie tak odlisné razby jako Kantovu,?
Husserlovu ¢i  zakladatel ,logického pozitivismu” a soucasné ,analytické
tilosofie”.? Jako celek ma studie v neposledni fadé poukazat na potiebu jistého
navratu k myslenkovému bohatstvi a plasticité filosofického vykazu, kterou Hume
prezentuje pravé v Traktitu, a to s nadéji, ze to rozsiti nas pohled az piili§ casto
upjaty na jeho Zkoumdaini.

1. Idea "védy o clovéku" ("védy o lidské prirozenosti") a nastin
tematizace casu v 1. knize Traktdtu*

Chceme-li zahlédnout zdkladni kontury Humovy ideje "védy o clovéku" a
nésledné nechat vystoupit v tomto kontextu tematizaci ¢asu, musime se nejdfive
dotazat, jak Hume sam formuluje cil svého dila, jak rozumi svému tkolu. Vyznac¢nou
stopu nam poskytuje jiz Advertisement k Traktditu, kde nds Hume v této véci odkazuje
na Introduction a zarovenl poprvé predstavuje svoji vizi celkového rozvrhu dila,>

1 Pfiznac¢ny titul nese monografie Donalda L. M. Baxtera z roku 2008: Hume's Difficulty (Time and
Identity in the Treatise).

2 Exponovano nové napt. v monografii HENRY A. ALLISONA, Custom and Reason (A Kantian Reading of
the First Book of the Treatise), Oxford: Oxford University Press, 2008.

3 R.READ a K. A. RICHMAN (eds.), The New Hume Debate, London and New York: Routledge, 2006.

4 Tato cast studie vznikla v rdmci feSeni projektu ,Filosofické predpoklady antropologického
vyznamu ¢asu” (GACR 401/09/0480) Grantové agentury Ceské republiky (pifjemce FHS UK Praha) a
je upravenou verzi autorova ptispévku do kolektivni monografie: T. KUNCA, ,Cas, jak se ukazuje
lidské mysli (v Traktdtu Davida Huma)”, in Casovost a smrtelnost (Studie k casové konstituci lidské
existence), Praha: TOGGA, 2009 ( v tisku).

5 ,My design in the present work is sufficiently explain’d in the Introduction. The reader must only
observe, that all the subjects I have there plann’d out to myself, are not treated of in these two
volumes. The subjects of the Understanding and Passions make a compleat chain of reasoning by
themselves; and I was willing to take advantage of this natural division, in order to try the taste of the
public. If I have the good fortune to meet with success, I shall proceed to the examination of Morals,
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ktery byl dovrSsen jen zcésti. Celkovy zamér dila je v Introduction predstaven
v nékolika krocich a jisté nepfekvapi, ze prvni krok tvoii literdrné zdaftila a k Siroké
¢tenarské véfejnosti obracend kritickd expozice neutéseného stavu dobového védeéni,
zejména filosofie.®

V druhém kroku, bez dalsiho zprostfedkovani, jiz prichazi s tvrzenim o evidenci
toho, ze vSechny védy se vice ¢i méné vztahuji k lidské prirozenosti (human nature) a
jsou v rizném stupni zavislé na ,védé o ¢lovéku” (science of man),” jindy hovofti o
,védé o lidské ptirozenosti” (science of human nature)® a ma piitom na mysli stejnou
,védu”. Na ni jsou do urcité miry zavislé dokonce i matematika (Mathematics),
pfirodni filosofie (Natural Philosophy) a p¥irozené nabozZenstvi (Natural Religion). I ty
totiZ spadaji do rdmce lidského pozndni a jejich posouzeni zavisi na schopnostech a
silach vlastnich ¢lovéku. V nasledujici pasazi se pak dostdavame k prvnimu mistu,
kde v Traktdtu alesponl nepfimo zaznivé to, ¢emu Hume rozumi jako jednomu ze
zékladnich tkola ,védy o c¢lovéku”. Tvrdi, Ze je nemoZné odhadnout, jakého
prokroku a zmén v téchto védach se mizeme nadit, pokud bychom byly dikladné
obeznameni s rozsahem a silou (extent and force) lidského rozumu ¢i poznani (human
understanding) a byli s to vysvétlit jak podstatu ideji, které pouzivame (the nature of

Politics, and Criticism; which will compleat this Treatise of Human Nature. The approbation of the
public I consider as the greatest reward of my labours; but am determined to regard its judgment,
whatever it be, as my best instruction.” (T, Advert.) Citace je z dila

D. HUME, A Treatise of Human Nature: Two volume set (Clanderon Edition of the Works of David Hume),
Volume 1, Oxford: Oxford University Press, 2007. Pfi citacich se budu drzet normy bézné v
humovskych studiich, kdy se v zavorce uvede T (Treatise) nasledovany (s vyjimkou Advertisementu=
Advert. a Introduction = Intro.) ¢islem knihy, ¢ilem oddilu, ¢islem kapitoly a ¢islem paragrafu ve tvaru
(T XXXX)”.

¢ ,Nothing is more usual and more natural for those, who pretend to discover anything new to the
world in philosophy and the sciences, than to insinuate the praises of their own systems, by decrying
all those, which have been advanced before them. And indeed were they content with lamenting that
ignorance, which we still lie under in the most important questions, that can come before the tribunal
of human reason, there are few, who have an acquaintance with the sciences, that would not readily
agree with them. It is easy for one of judgment and learning, to perceive the weak foundation even of
those systems, which have obtained the greatest credit, and have carried their pretensions highest to
accurate and profound reasoning. Principles taken upon trust, consequences lamely deduced from
them, want of coherence in the parts, and of evidence in the whole, these are every where to be met
with in the systems of the most eminent philosophers, and seem to have drawn disgrace upon
philosophy itself.” (T, Intro.1)

7, Tis evident, that all the sciences have a relation, greater or less, to human nature: and that however
wide any of them may seem to run from it, they still return back by one passage or another. Even
Mathematics, Natural Philosophy, and Natural Religion, are in some measure dependent on the science of
MAN; since the lie under the cognizance of men, and are judg’d of by their powers and faculties. "Tis
impossible to tell what changes and improvements we might make in these sciences were we
thoroughly acquainted with the extent and force of human understanding, and cou’d explain the
nature of the ideas we employ, and of the operations we perform in our reasonings.”(T, Intro. 4)

8 Srov.: ,I do not think a philosopher, who would apply himself so earnestly to the explaining the
ultimate principles of the soul, would show himself a great master in that very science of human
nature, which he pretends to explain, or very knowing in what is naturally satisfactory to the mind of
man. “ (T, Intro. 9)

4



T. Kunca Humovy ideje filosofie jako védy a tematizace ¢asu

ideas we employ), tak aktivism® mysli (operations), které realizujeme v chodu tvah (pfi
vyvozovani zavérd) (the operations we perform in our reasonings). Existuje vSak jesté
takova oblast véd, jeZ vykazuje bliZzsi a tésnéjsi vztah k ,lidské prirozenosti” a pro
niz mtize mit ,véda o ¢lovéku (lidské pfirozenosti)” jesté radikalnéjsi dasledky.?
Vzdyt jedinym cilem logiky (Logic) je vysvétlit jak principy a aktivismy (tikony) nasi
mohutnosti rozvazovani (reasoning faculty), tak podstatu nasich ideji. Etika (Morals) a
estetika (Criticism) se tykaji naseho vkusu a citt, politika (Politics) se zabyva lidmi
jako sjednocenymi do spolecnosti a v jejich vzdjemné zévislosti. Uvedend ctvetice
véd pro Huma predstavuje souhrn téméf vseho, co pro nas miize mit néjakou
vyznacnost zdavodnujici potfebu poznani, ¢i mize vést at jiz ke zdokonaleni
(improvement) nebo zkréasleni (ornament) lidské mysli (human mind). Z toho je tedy
zfejmé, jakou orientaci je nutné pro filosofii zvolit. Bude to cesta do samotného
centra ¢i srdce véd, cesta k lidské pfirozenosti samé (human nature itself).10 Jazykem
vojenského stratéga nam 1ika, ovladnéme lidskou pfirozenost a rozsifme své vyboje
jak na védy, jez se dotykaji bezprosttednich zajma lidského zivota, ale aspéch v této
véci ndm umozni zaméfit se a dosdhnout tspéchu i v téch védach, které jsou
pfedmétem Ccisté intelektudlni zvidavosti. Jazykem filosofa, jiz bez obraznosti,
dospiva k silnému tvrzeni, Ze neni vyznamné otazky, jejiz feSeni neni obsaZeno ve
védeé o ¢lovéku a neexistuje Zadna otazka, v jejimz feSeni miizeme dosahnout alepon
urcitého stupné jistoty, aniz bychom byli obezndameni s touto védou. Zavér nas jiz
neptekvapi. Cinime-li si narok na vysvétleni principt lidské ptirozenosti (principles of
human nature), tak tim vlastné navrhujeme cely systém véd postaveny na témét zcela
novém a zarovenl jediné spolehlivém zakladé. Tak jako véda o ¢lovéku tvofi jedinou
spolehlivou fundaci pro ostatni védy, i ona sama musi byt postavena na jedinych

2 ,If therefore the sciences of Mathematics, Natural Philosophy, and Natural Religion, have such a
dependence on the knowledge of man, what may be expected in the other sciences, whose connexion
with human nature is more close and intimate? The sole end of logic is to explain the principles and
operations of our reasoning faculty, and the nature of our ideas: morals and criticism regard our tastes
and sentiments: and politics consider men as united in society, and dependent on each other. In these
four sciences of Logic, Morals, Criticism, and Politics, is comprehended almost everything, which it can
any way import us to be acquainted with, or which can tend either to the improvement or ornament of
the human mind.” (T, Intro. 5)

10 ,Here then is the only expedient, from which we can hope for success in our philosophical
researches, to leave the tedious lingering method, which we have hitherto follow’d, and instead of
taking now and then a castle or village on the frontier, to march up directly to the capital or center of
these sciences, to human nature itself; which being once masters of, we may every where else hope for
an easy victory. From this station we may extend our conquests over all those sciences, which more
intimately concern human life, and may afterwards proceed at leisure to discover more fully those,
which are the objects of pore curiosity. There is no question of importance, whose decision is not
comprised in the science of man; and there is none, which can be decided with any certainty, before
we become acquainted with that science. In pretending, therefore, to explain the principles of human
nature, we in effect propose a compleat system of the sciences, built on a foundation almost entirely
new, and the only one upon which they can stand with any security.” (T, Intro. 6)
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spolehlivych zakladech, které mame k dispozici, z Humova hlediska to znamen4, ze
musi byt zalozena na zkuSenosti (experience) a pozorovani (observation).1!

Zamysleny rozvrh Traktdtu, nebo pro nase tcely lépe, celkova podoba Humova
projektu vypracovani '"védy o c¢lovéku" ("science of man" ¢i "science of human
nature"), tedy filosofické antropologie jako védy, ma nasledujici skladbu:

1. Of the Understanding O rozumu

2. Of the Passions O vasnich
3. Of the Morals O etice

4. Of the Politics O politice
5. Of the Criticism O estetice

Findlni podoba Traktitu, jak vysla v letech 1739-40, se sestava ze tfi knih a nutno
dodat, Ze analyza ¢asu se slavnymi (a pro mnohé i temnymi) pasdZemi z I. knihy (Of
the Understanding) nevycerpava a dalsi ,vyznamova vrstva” na nas ¢eka v II. knize
(Of the Passsions), kdy je ,rozum” vidén jako specificka , vasen”. Mozna praveé odtud
(tematizujeme-li ,,0d vasni”) bude mozno ziskat ptidu, na niz se téma c¢asu specificky
vyostfi a nasledné najde svoji ,aplikaci” pfi analyzach lidského jednéni ve III. knize
(Of Morals). Ve studii se vSak omezime na stru¢ny nastin tematizace ¢asu z 1. knihy
(Of the Understanding). Humova Zkoumdni totiZ nesou nejen podobny titul, ale z
vécného hlediska se zabyvaji stejnym tématem, které nechaji vystoupit nikoliv jiz v
kontextu Siroké ideje "védy o cloveéku", ale ideje filosofie jako védy ve smyslu
"mental geography".

Téma casu v . knize explicitné zazniva az v titulu 2. ¢asti (Of the ideas of space and
time), nicméné se zac¢ina pripravovat a jeho ladéni se v jistém smyslu rozhodne v 1.
¢asti (Of the ideas, their origin, composition, connexion, abstraction, etc.). Nelze pominout
zejména urceni, jichz se ndm dostava ve 4. kapitole (Of the connexion or association of
ideas) v kontextu vykladu principt asociace (sdruzovani) ideji.’? Jednim znich je

11 ,And as the science of man is the-only solid foundation for the other sciences, so the only solid
foundation we can give to this science itself must be laid on experience and observation.” (T, Intro. 7)

12 As all simple ideas may be separated by the imagination, and may be united again in what form it
pleases, nothing would be more unaccountable than the operations of that faculty, were it not guided
by some universal principles, which render it, in some measure, uniform with itself in all times and
places. Were ideas entirely loose and unconnected, chance alone would join them; and it is impossible
the same simple ideas should fall regularly into complex ones (as they Commonly do) without some
bond of union among them, some associating quality, by which one idea naturally introduces another.
This uniting principle among ideas is not to be considered as an inseparable connexion; for that has
been already excluded from the imagination: Nor yet are we to conclude, that without it the mind
cannot join two ideas; for nothing is more free than that faculty: but we are only to regard it as a gentle

6



T. Kunca Humovy ideje filosofie jako védy a tematizace ¢asu

princip sousednosti (¢i silngji, doteku) v ¢ase nebo misté (CONTIGUITY in time or
place). Primarni dlohu zde sehrava obraznost (imagination), ale ta musi byt podle
Huma k takovému zptisobu predstavovani (predstaveni objektti jako dotykajicich se
¢i sousedicich v ¢ase ¢i prostoru) dovedena dlouho upeviiovanym zvykem (custom) a
s nutnosti, kterd je analogickd nutnosti, sniz se smyslim podavaji objekty jako
dotykajici se (sousedici) v ¢ase a prostoru. Obraznost tak pfi utvareni predstav
objektli (nutné) spojuje (uvadi do vztaht) prostorové a casové ,body” (the parts of
space and time).13 5. kapitola 1. ¢asti nese titul Of relations (maji se na mysli ,relace
ideji”) a Hume zde usiluje o vymezeni zdkladnich zdrojd, z nichz ¢erpaji vSechny
tilosofické relace.* Vymezuje sedm takovych zakladnich relaci, kdy jako ona
nejelementarnéjsi je vymezena relace podobnosti (resemblance). Bez ni nemtize zaddna
tilosofickd relace existovat.’> Nejobecnéjsi (nejuniverzalnéjsi) je vsak relace identity
(identity), nasledovana (co do stupné univerzality) relacemi prostoru a c¢asu. V ¢em
spociva priorita univerzality relace identity? Autor ji pfipisuje zejména tomu, Ze
identita je vlastni kazdému jsoucnu (being), jehoz existence vykazuje néjaké trvani
(duration).’® A pravé motiv trvani se ndm ukaze v dalsim vykladu jako vyznacny pro

force, which commonly prevails, and is the cause why, among other things, languages so nearly
correspond to each other; nature in a manner pointing out to every one those simple ideas, which are
most proper to be united in a complex one. The qualities, from which this association arises, and by
which the mind is after this manner conveyed from one idea to another, are three, viz.
RESEMBLANCE, CONTIGUITY in time or place, and CAUSE and EFFECT. “ (T, 1.1.4.1)

13 I believe it will not be very necessary to prove, that these qualities produce an association among
ideas, and upon the appearance of one idea naturally introduce another. “Tis plain, that in the course
of our thinking, and in the constant revolution of our ideas, our imagination runs easily from one idea
to any other that resembles it, and that this quality alone is to the fancy a sufficient bond and
association. “Tis likewise evident that as the senses, in changing their objects, are necessitated to
change them regularly, and take them as they lie contiguous to each other, the imagination must by
long custom acquire the same method of thinking, and run along the parts of space and time in
conceiving its objects. As to the connexion, that is made by the relation of cause and effect, we shall have
occasion afterwards to examine it to the bottom, and therefore shall not at present insist upon it. It is
sufficient to observe, that there is no relation, which produces a stronger connexion in the fancy, and
makes one idea more readily recall another, than the relation of cause and effect betwixt their objects.”
(T,1.14.2)

14 Nortonovi upozoriiuji, Ze Hume v pojeti relaci rozlisuje pfirozené (natural) relace ideji, které vznikaji
mimovolné, na zakladé ptisobeni principti asociace, a filozofické (philosophical). Ty vznikaji na zakladé
svévolného nebo zamérného rozhodnuti porovnat ideje. (D.F. NORTON a M.]. NORTON (eds.), ,,Editors”
Annotations”, in D. HUME, A Treatise of Human Nature: Two volume set (Clanderon Edition of the Works of
David Hume), Volume 2, Oxford: Oxford University Press, 2007, s. 701.)

15 1. The first is resemblance: And this is a relation, without which no philosophical relation can exist;
since no objects will admit of comparison, but what have some degree of resemblance. But tho”
resemblance be necessary to all philosophical relation, it does not follow, that it always produces a
connexion or association of ideas. When a quality becomes very general, and is common to a great
many individuals, it leads not the mind directly to any one of them; but by presenting at once too
great a choice, does thereby prevent the imagination from fixing on any single object.” (T, 1.1.5.3)

16 2. Identity may be esteem’d a second species of relation. This relation I here consider as applied in
its strictest sense to constant and unchangeable objects; without examining the nature and foundation
of personal identity, which shall find its place afterwards. Of all relations the most universal is that of
identity, being common to every being whose existence has any duration.” (T, 1.1.5.4)

7



T. Kunca Humovy ideje filosofie jako védy a tematizace ¢asu

Humovo pojeti ¢asu. Relace prostoru a ¢asu pak predstavuji nevycerpatelny zdroj
srovnani ,objektd” co do jejich vzdalenosti ¢i odstupu (distance), sousednosti ¢i
dotyku (contiguous), nahote (above), dole (below), pied (before), po (after) atd.’”

Zakladnim mistem pro interpretaci pojeti ¢asu u Huma je tradi¢né jiz zminéna 2.
¢ast I. knihy Traktdtu, diskusi vyvolavaji zejména prvni tfi kapitoly: 1. O nekonec¢né
délitelnosti nasich ideji prostoru a ¢asu (Of the infinite divisibility of ideas of space and
time), 2. O nekonec¢né délitelnosti prostoru a ¢asu (Of the infinite divisibility of space and
time) a 3. O dalsich urcenich nasich ideji prostoru a ¢asu (Of the other qualities of our
ideas of space and time). Oliver Johnson povaZzuje celou tuto druhou ¢ast prvni knihy
za nejtemnéjsi z celé I. knihy Traktitu a zaroven upozoriiuje, Ze pfes svij nazev v ni
Hume tématu ¢asu az tolik pozornosti nevénuje.’® Hlavnim cilem je zde podle néj
totiz vykaz rozporti a absurdnosti, k nimz vede dobova véda s piedpokladem
prdzdného prostoru a matematika pracujici s pfedstavou nekonec¢né délitelnosti, a
zarovenl pokus o jejich feSeni prostfednictvim aplikace teorie ideji vypracované
v prvni ¢asti Traktitu. Pojedndni o case se tak (s vyjimkou nékolika stranek v tfeti
kapitole) mohou jevit jako stru¢né dodatky k Humové tematizaci prostoru.1®

Prostudujeme-li peclivé text prvni kapitoly (O nekonecné délitelnosti nasich ideji
prostoru a casu), skute¢né tam nenalezneme ani jeden explicitni odkaz k tématu c¢asu.
Presto zde zazniva cosi, co je zfejmé pro Huma pfi jakychkoli tdvahédch na téma c¢asu
(at jiz v pfirodnich védach ¢i védach o lidském jednani) fundamentdlnéjsi nez
jakdkoli explicitni zminka ¢i dodatek. Cosi, co konec koncti i zd@vodriuje, pro¢ autor
podéava téma casu jako ,dodatek” ¢i dokresleni tematizace prostoru. S ,,nekone¢nou

244
1

délitelnosti” jsme na tom totiz stejné, jedné-li se o ideu prostoru nebo casu.

Jakou podobu mé& Humtv argument?? Vychdzi ztoho, ze chapavost mysli
capacity of mind) ma své meze (to se vSeobecné pfipousti) a ni edy nemiiZe

pacity d t b pripoust kdy tedy
osahnout plného a adekvatniho pochopeni (conception) nekonec¢nosti. To nam
dosahnout plnéh dekvatniho pochopeni pt k ti. T

17.,3. After identity the most universal and comprehensive relations are those of space and time, which
are the sources of an infinite number of comparisons, such as distant, contigquous, above, below, before,
after, etc.” (T, 1.1.5.5)

18, Hume entitled Part of Book I of the Treatise ,,Of the Ideas of Space and Time”. Students of this most
obscure Part of the Book are aware, however, that he spends little time in it on time.” (O.A. JOHNSON,
, Time and the Idea of Time”, in Hume Studies XV (1), 1989, s. 205.)

19 Tamt.

20, “Tis universally allow’d, that the capacity of the mind is limited, and can never attain a full and
adequate conception of infinity: And tho” it were not allow’d, “twou’d be sufficiently evident from the
plainest observation and experience. “Tis also obvious, that whatever is capable of being divided in
infinitum, must consist of an infinite number of parts, and that “tis impossible to set any bounds to the
number of parts, without setting bounds at the same time to the division. It requires scarce any,
induction to conclude from hence, that the idea, which we form of any finite quality, is not infinitely
divisible, but that by proper distinctions and separations we may run up this idea to inferior ones,
which will be perfectly simple and indivisible. In rejecting the infinite capacity of the mind, we
suppose it may arrive at an end in the division of its ideas; nor are there any possible means of
evading the evidence of this conclusion.” (T, 1.2.1.2.)
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dokaze i prosté pozorovani a zkusenost. Zarover je zfejmé, Ze vse co ma byt délitelné
donekone¢na se musi sestavat znekone¢ného poctu soucasti, a Ze je nemozné
stanovit jakékoli meze poc¢tu soucasti, aniz bychom zaroven nestanovili meze déleni.
Co z toho miizeme snadno odvodit? Ze idea, kterou si o kazdé koneéné véci (finite
quality) utvaiime, neni nekonecné délitelnd, ale na zakladé vhodnych akth
rozliSovani (distictions) a tfidéni (separations) ji mtzeme rozlozit na jednodussi ideje,
jez budou dokonale jednoduché a nedélitelné. Popirdme-li tedy neomezenou
chépavost mysli, tak zaroven pfepokladame, ze mysl mtize v déleni ideji dospét do
néjakého kone¢ného bodu. Na zdkladé toho je pak pro Huma jisté, Ze obraznost
(imagination) dospiva k minimu (reaches a minimum) a je s to si vytvofit ideu, u nizZ je
nemyslitelné dalsi déleni a jeZ nemtize byt dale zredukovéna, aniZ by nedoslo k jeji
naprosté zkéaze (total annihilation).?! Stejné pak plati i pro (v porovnani sidejemi
z obraznosti jesté bezprostiednéjsi) smyslové vijemy ¢i imprese (impressions of the
senses). I zde dochdzime (napt. zprostfedkovanim mikroskopem ¢i dalekohledem)
k onomu minimu, které nebylo pro odstup od objektu bezprostfedné vnimatelné.??
Pro Huma nemitize byt nic mensiho (minute), nez ideje vytvofené obraznosti ¢i vjemy
nasich smysldi, protoze obé tyto ,skupiny” obsahti nasi mysli se shoduji v tom, Ze
mohou dospét ke zminénému minimu, krajni mezi, kdy jsou dokonale jednoduché
(perfectly simple) a nedélitelné (indivisible).?

21 “Tis certain, that the imagination reaches a minimum, and may raise up to itself an idea, of which it
cannot be diminish’d without a total annihilation. When you tell me of the thousandth and ten
thousandth part of a grain of sand, I have a, distinct idea of these numbers and of their different
proportions; but the images, which I form in my mind to represent the things themselves, are nothing
different from each other, nor inferior to that image, by which I represent the grain of sand itself,
which is supposed so vastly to exceed them. What consists of parts is distinguishable into them, and
what is distinguishable is separable. But whatever we may imagine of the thing, the idea of a grain of
sand is not distinguishable, nor separable into twenty, much less into a thousand,ten thousand, or an
infinite number of different ideas.” (T, 1.2.1.3)

22 It is the same case with the impressions of the senses as with the ideas of the imagination. Put a
spot of ink upon paper, fix your eye upon that spot, and retire to such a distance, that, at last you lose
sight of it; it is plain, that the moment before it vanished the image or impression was perfectly
indivisible. It is not for want of rays of light striking on our eyes, that the minute parts of distant
bodies convey not any sensible impression; but because they are removed beyond that distance, at
which their impressions were reduced to a minimum, and were incapable of any farther diminution.
A microscope or telescope, which renders them visible, produces not any new rays of light, but only
spreads those, which always flowed from them; and by that means both gives parts to impressions,
which to the naked eye appear simple and uncompounded, and advances to a minimum, what was
formerly imperceptible.” (T, 1.2.1.4)

2 ,,We may hence discover the error of the common opinion, that the capacity of the mind is limited
on both sides, and that it is impossible for the imagination to form an adequate idea, of what goes
beyond a certain degree of minuteness as well as of greatness. Nothing can be more minute, than
some ideas, which we form in the fancy; and images, which appear to the senses; since there are ideas
and images perfectly simple and indivisible. The only defect of our senses is, that they give us
disproportioned images of things, and represent as minute and uncompounded what is really great
and composed of a vast number of parts.” (T, 1.2.1.5)
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Nézev druhé kapitoly (O nekonecné délitelnosti prostoru a casu) na prvni pohled
slibuje cosi jako obrat ¢i posun ve vykazu od toho, jak se ndm ,, prostor a ¢as” podava,
k tomu, jak jsou (s odpusténim) , 0 sobé”. Hume je vsak dalek néjakého naivniho
»realismu” ¢i ,objektivismu” a fika jen to, Ze vSude tam, kde jsou ideje adekvatnimi
zpodobnénimi svych objektlt ¢i véci (adequate representations of objects), tam jsou i
vSechny jejich relace, kontradikce ¢i shody platné pro objekty ¢i véci (applicable to the
objects). A v tom nevidi nic mensiho nez zdklad veskerého lidského poznani.?* Co se
prosté pri srovnani ideji ukazuje (appears) jako nemozné ¢i kontradiktorické, musi byt
bez dalstho povaZzovéno za skute¢né (really) nemozné a vnitfné si odporujici.? Je
tedy ziejmé, Ze tato ,maxima” se vztahuje nejen na ideu prostoru, ale i ¢asu. A to lze
doloZit i tvrzenim, podle néhoZ se vSechny tvahy o prostoru vztahuji i k casu,
nicméné musime k nim pficinit ,dodate¢ny argument”.26 A praveé tento , dodate¢ny
argument” je mistem, kde explicitné hovofi o , esenci ¢asu”. 7 Redeno silng, ¢as déla
¢asem to, Ze jeho casti ¢i tseky (parts) ndsleduji jeden po druhé, ale Zadny z nich, ac je
jakkoli tésné svazan ¢i sousedi s jinym, nikdy s nim nemtize koexistovat. Je to pron
ze stejného davodu, pro ktery se rok 1737 nemtze kryt ¢i shodovat s rokem 1738.
Kazdy tsek casu ¢i okamzik (moment) musi byt jasné odlisitelny, nasleduje nebo
pfedchézi jiny asek. Z toho pak vyvozuje, ze ,cas, jak jest” (time, as it exists) se musi
sestavat znedélitelnych useka (indivisible moments). Zdtvodnéni je pro Huma
ztejmé. Pokud bychom nikdy nebyli s to dosahnout konce déleni ¢asu, a pokud by
kazdy tsek casu ve své naslednosti nebyl zcela jedine¢ny a nedélitelny (perfectly
single and indivisible), pak bychom c¢elili situaci, kdy zde mame nekonecny pocet
koexistujicich tsekii ¢asu (co-existent moments, or parts of time), a to, jak véti, mize byt
chépano jako prfipad zcela zjevné kontradikce.

Z ¥z

Nejobsahlejsi vyklad tématu ¢asu ve smyslu ,ideje ¢asu” prindsi tfeti kapitola (O
dalsich urcenich nasich ideji prostoru a casu), ktera chce byt aplikaci principu

2 Wherever ideas are adequate representations of objects, the relations, contradictions and
agreements of the ideas are all applicable to the objects; and this we may in general observe to be the
foundation of all human knowledge.” (T, 1.2.2.1)

% ,But our ideas are adequate representations of the most minute parts of extension; and through
whatever divisions and subdivisions we may suppose these parts to be arrived at, they can never
become inferior to some ideas, which we form. The plain consequence is, that whatever appears
impossible and contradictory upon the comparison of these ideas, must be really impossible and
contradictory, without any farther excuse or evasion.” (Tamt.)

2, All this reasoning takes place with regard to time; along with an additional argument, which it
may be proper to take notice of.” (T, 1.2.2.4)

27 ,,"Tis a property inseparable from time, and which in a manner constitutes its essence, that each of
its parts succeeds another, and that none of them, however contiguous, can ever be co-existent. For the
same reason, that the year 1737 cannot concur with the present year 1738 every moment must be
distinct from, and posterior or antecedent to another. “Tis certain then, that time, as it exists, must be
compos’d of indivisible moments. For if in time we cou’d never arrive at an end of division, and if
each moment, as it succeeds another, were not perfectly single and indivisible, there wou’d be an
infinite number of co-existent moments, or parts of time; which I believe will be allow’d to be an
arrant contradiction.” (Tamt.)
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povazovaného Humem za rozhodujici i v tom smyslu, Ze mda odstranit vSechny spory
tykajici se podstaty ideji, tedy i ideje ¢asu. Onen slavny princip sice formuluje a
uplatiiuje jiz v 1. ¢asti I. knihy Traktitu, zde ndm pfipomina jeho jaddro.?® Jedna se o
znamé diktum tvrdici, ze imprese vzdy pifedchézeji idejim a kazda idea, sniz
,operuje” obraznost, se poprvé ukdzala mysli ve formé imprese, ktera ji odpovida.
Ideje jsou vtomto smyslu jakési ,odvozené imprese” a pravé svoji vazbou na
,primarni imprese” ziskavaji rys takové jasnosti a ztejmosti (clear and evident), jez dle
Huma nepfipousti sporu. Nicméné jsou zde i cetné ideje temné (obscure) natolik, ze
ani jejich ,autor” - produktivni mysl - neni sto pfesné zachytit jejich ptvod ¢i
podstatu (nature) a vnitini skladbu (composition).

V prvnim kroku ,aplikace” se nam pfedvadi idea casu pravé jako pripad
abstraktni ideje a téleso vlastniho vykazu je uvedeno vymezenim toho, jak Hume
rozumi abstraktnim idejim.?® Ty chédpe jako pfipad jednotlivych a v tom smyslu i
urcitych ideji, k nimZ pfipojujeme obecné terminy a ony pak zastupuji Sirokou paletu
fenoménti a umoznuji mysli uchopit ty objekty, které se v urcitych ohledech
podobaji, v jinych jsou vzdaleny. Idea casu je v8ak specifickd abstraktni idea jednak
tim, ze je odvozena z ndslednosti percepci véeho druhu (jak z néslednosti ideji, tak
impresi, a v jejich rdmci jak z impresi z reflexe, tak bezprostfednich a jednoduchych
smyslovych vjemi), jednak jeji ,sila reprezentativnosti” je dokonce vétsi nez u
(abstraktni) ideje prostoru, a pritom je v predstavivosti (fancy) ,reprezentovana”
konkrétni jednotlivou ideou urcité kvantity a kvality.30 Tak jako z rozestaveni (¢i
silngji, z ,rozprostranéni”) viditelnych a hmatatelnych objektt (visible and tangible
objects) ziskdvame ideu prostoru, z naslednosti ideji a impresi ziskdvame ideu casu.
Hume se domniva, Ze bez této naslednosti se ndm prosté cas sam (time alone) vibec
nemuze ukazat, a dokonce ani nemuaZze byt mysli zaznamenan.3! Ptikladem mu je
¢lovék wupadly do hlubokého spanku nebo intenzivné se zaobirajici jednou
myslenkou ¢i predstavou. V obou pfipadech bude nevsimavy ¢i netecny (insensible)

2 No discovery cou’d have been made more happily for deciding all controversies concerning ideas,
than that above-mention’d, that impressions always take the precedency of them, and that every idea,
with which the imagination is furnished, first makes its appearance in a correspondent impression.
These latter perceptions are all so clear and evident, that they admit of no controversy; tho” many of
our ideas are so obscure, that “tis almost impossible even for the mind, which forms them, to tell
exactly their nature and composition. Let us apply this principle, in order to discover farther the
nature of our ideas of space and time.” (T, 1.2.3.1)

2 ,All abstract ideas are really nothing but particular ones, consider’d in a certain light; but being
annex’d to general terms, they are able to represent a vast variety, and to comprehend objects, which,
as they are alike in some particulars, are in others vastly wide of each other.” (T, 1.2.3.5)

30 ,The idea of time, being deriv’d from the succession of our perceptions of every kind, ideas as well
as impressions, and impressions of reflection as well as of sensations will afford us an instance of an
abstract idea, which comprehends a still greater variety than that of space, and yet is represent’d in
the fancy by some particular individual idea of a determinate quantity and quality.” (T, 1.2.3.6)

31, As it is from the disposition of visible and tangible objects we receive the idea of space, so from the
succession of ideas and impressions we form the idea of time, nor is it possible for time alone ever to
make its appearance, or be taken notice of by the mind.” (T, 1.2.3.7)
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k ¢asu. V zavislosti na tom, budou-li percepce nasledovat v rychlejsim ¢i pomalejsim
sledu, bude se vjeho obraznosti i samo trvani (duration) ukazovat jako delsi nebo
krat$i.32 Zminiuje v tomto kontextu myslenku Johna Locka o mezich (moZznosti)
nasich percepci, které jsou ndm dany prvotni pfirozenosti a konstituci mysli (original
nature and constitution of the mind) a mimo néz zadny vliv vnéjsich objektt (external
objects) na smysly nikdy nemtize urychlit ¢i zpomalit nasi mentalni aktivitu
(thought).33 Uvadi znamy ptiklad s hoticimi uhliky. Kdyz je pfed sebou dostate¢né
rychle otd¢ime, vytvari smyslim obraz ohnivého kruhu, aniz by se zdélo, ze je zde
vibec néjaky casovy rozestup (interval of time) mezi jednotlivymi otockami. A
d@ivod? Prosté proto, Ze je pro nase percepce nemozné nasledovat po sobé se stejnou
rychlosti, s jakou miiZe byt pohyb propijcen vnéjsim objektim. Ve vSech pripadech,
kdy nemtizeme zakusit naslednost percepci, nemame podle Huma ani ponéti o case
(notion of time), i kdyby nakrasné realna ndslednost (real succession) v objektu
piitomna byla.34 Zavér nas jiz nepiekvapi. Cas se mysli nemtize ukdzat ani sam (o
sobé), ani ve spojeni se stalym a neménnym objektem (steady und unchangeable object),
ale vzdy je zjistén na zakladé néjaké vnimatelné (percepce umoziiujici) naslednosti
proménlivych objekt1.3> Aby tento zaveér jesté vice upevnil pfichazi s dal$im
argumentem, ktery se mu jevi jako naprosto presvédcivy.’¢ V prvnim kroku
postuluje evidenci toho, Ze ,¢as nebo trvani” (time or duration) - a povSimnéme si, Ze
»Cas” a ,trvani” mu splyvaji vjedno - se sestava z rtznych tsekt (different parts) - na
jiném misté dokonce hovoii o ,bodech” (points), nebot jinak bychom nemohli mit
ponéti o kratsim nebo del$im trvani. Zaroven je stejné ziejmé, Ze tyto useky/body
nejsou koexistujici, nebot rys ¢i vlastnost koexistence ¢asti/bodli nélezi
rozprostranénosti (extension) a je tim, co ji odlisuje od trvani. V druhém kroku

%2 _,A man in a sound sleep, or strongly occupy’d with one thought, is insensible of time; and
according as his perceptions succeed each other with greater or less rapidity, the same duration
appears longer or shorter to his imagination.” (Tamt.)

3 It has been remark’d by a great philosopher, that our perceptions have certain bounds in this
particular, which are fixed by the original nature and constitution of the mind, and beyond which no
influence of external objects on the senses is ever able to hasten or retard our thought.” (Tamt.)

34 If you wheel about a burning coal with rapidity, it will present to the senses an image of a circle of
fire; nor will there seem to be any interval of time betwixt its revolutions; meerly because it is
impossible for our perceptions to succeed each other with the same rapidity, that motion may be
communicated to external objects. Wherever we have no successive perceptions, we have no notion of
time, even though there be a real succession in the objects.” (Tamt.)

% ,From these phenomena, as well as from many others, we may conclude, that time cannot make its
appearance to the mind, either alone, or attended with a steady unchangeable object, but is always
discover’d some perceivable succession of changeable objects.” (Tamt.)

% ,To confirm this we may add the following argument, which to me seems perfectly decisive and
convincing. “Tis evident, that time or duration consists of different parts: For otherwise we cou’d not
conceive a longer or shorter duration. It is also evident, that these parts are not co-existent: For that
quality of the co-existence of parts belongs to extension, and is what distinguishes it from duration.
Now as time is compos’d of parts, that are not coexistent: an unchangeable object, since it produces
none but coexistent impressions, produces none that can give us the idea of time; and consequently
that idea must be deriv’d from a succession of changeable objects, and time in its first appearance can
never be sever’d from such a succession.” (T, 1.2.3.8)
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dovozuje, je-li ¢as slozen z tsekd, jez nejsou koexistentni a neproménlivy objekt
vyvolava pouze koexistentni imprese, pak nevyvoldva nic, co by ndAm mohlo dat ideu
Casu. V tfetim kroku muaze dtkaz uzavfit. Diisledkem vyse uvedeného je to, Ze idea
¢asu musi byt odvozena z naslednosti stavii proménlivych objekt(i (¢i jinak, objekttt
podléhajicich zméné) a cas, tak jak se ndm prvotné ukazuje (time in its first
appearance), nikdy nemtize byt od této naslednosti oddélen.

Tematizace ¢asu, jak se ukazuje nasi mysli, timto zavérem nekonéi. Cas, jak se nam
prvotné ukazuje ¢i podavd, nemize byt od sukcese objektit podléhajicich zméné
oddélen, ale Hume jde dal a pta se, zda ¢as maZze byt mysli pojmut, aniz bychom
(zaroven) mysli nepojimali sukcesi objektt, a zda sam (o sobé, bez asistence sukcese
objekt(l) mtZe v obraznosti vytvofit zfetelnou (a tedy i jasné odliSitelnou) ideu.3”
Takovym tazanim nés pfiblizuje k vyvrcholeni tematizace ¢asu v 1. knize Traktdtu.

Po kratké predehte na téma rtznosti a rozlisitelnosti dospivda Hume k tomu, ze
idea ¢asu neni odvoditelna z jednotlivé imprese smiSené s jinymi impresemi a je od
nich zfetelné odlisitelnd, ale vznika ze zptsobu (arises altogether from the manner),
v jakém se imprese ukazuji mysli, aniz by se tim stala jednou z impresi.38 Uvazme, ze
pét tont zahranych na flétnu ndm dava impresi a ideu ¢asu. To v8ak podle Huma
neznamend, Ze cas je néjakou Sestou impresi, kterd se sama podava sluchu nebo
jinému smyslu. Téchto pét tona prezentujicich se mysli timto specifickym zptisobem
nevyvoldva v mysli ani Zddné hnuti ¢i emoci (emotion), ani Zadny pocit (affection), jez
by v mysli nechali vyrast novou ideu.? Zde mysl mtize zaznamenat jen zptisobu
(manner), v jakém se ty rtizné tony ukazuji a miZe jej ndsledné zohlednit, aniZz by pfi
tom musela zohlednovat ony jednotlivé tony a zaroven miize ten zptisob (ukazovani
se) spojit s libovolnym objektem. Mysl nikdy nebude mit pojem o case, aniz by
neméla ideje objekti, nebot ¢as se neukazuje jako néjaka specificka priméarni imprese
a neni ni¢im mimo rézné ideje, imprese nebo objekty, které jsou urcitym zptisobem
uspofadény. A ten zplsob uspotfadani je, Ze ideje, imprese nebo objekty po sobé
néasleduji.+0

% ,Having therefore found, that time in its first appearance to the mind is always conjoin’d with a
succession of changeable objects, and that otherwise it can never fall under our notice, we must now
examine whether it can be conceiv’d without our conceiving any succession of objects, and whether it
can alone form a distinct idea in the imagination.” (T, 1.2.3.9)

3 ,The idea of time is not derived from a particular impression mix’d up with others, and plainly
distinguishable from them; but arises altogether from the manner, in which impressions appear to the
mind, without making one of the number.” (T, 1.2.3.10)

% ,Five notes play’d on a flute give us the impression and idea of time; tho” time be not a sixth
impression, which presents itself to the hearing or any other of the senses. Nor is it a sixth impression,
which the mind by reflection finds in itself. These five sounds making their appearance in this
particular manner, excite no emotion in the mind, nor produce an affection of any kind, which being
observ’d by it can give rise to a new idea.” (Tamt.)

40 The ideas of some objects it certainly must have, nor is it possible for it without these ideas ever to
arrive at any conception of time; which since it, appears not as any primary distinct impression, can
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Na zavér jesté podejme alesponi stru¢nou odpoveéd na otazku po tom, na zakladé
jaké predstavy podle Huma uplatriujeme ideu ¢asu dokonce i na ty objekty, které
nepodléhaji zméné.4! Jiz jsme vidéli argumentaci dokladajici to, Ze je nemoZzné
odkdzat na impresi, zniz je odvozena idea casu, bez predpokladu objektu
vykazujictho zmény. Jsou vSak takové jevy (appearances), jez vedou nasi
predstavivost k tomu, Ze ideu ¢asu mame i v tomto pfipadé. Jaky fenomén ma Hume
na mysli? M{izeme zaznamenat nepfetrzitou sukcesi percepci v nasi mysli, a pravé
na jejim zakladé jsme vzdy (jiz) ,vybaveni” ideou ¢asu, ¢as je vzdy pfinas.4?

2. Idea ,mentalni geografie“ a (absence) vyslovné tematizace ¢asu ve
Zkoumanich

Humova idea filosofie jako védy ve Zkoumdnich se opira o pfesvédceni, Ze ,neni
bezvyznamnym tkolem védy znat rtzné tkony mysli (the different operations of
the mind)” a ono ,znat” je blize specifikovdno jako ,rozdélit je a zaradit pod
patfi¢na zahlavi a upravit vSechen ten zdanlivy neporadek, ve kterém ziji, kdyz se
stavaji pfedmétem dvah a zkoumani. Tento vyklad o pofadani a rozliSovani, ktery
nema smysl, kdyz se tyka vnéjsich téles (external bodies), tj. pfedmétt naSich
smyslt (the objects of our senses), nabyva cenu, kdyZz se zaméfime na tkony
mysli (operations of the mind) podle obtizi a namahy, s nimiz se pfitom
setkavame.” Vysledkem takto orientovaného zkouméni miize byt alespon jakysi
»~dusevni zemépis (mental geography)” nebo , vymezeni riznych ¢asti a mohutnosti
mysli”.43

plainly be nothing but different ideas, or impressions, or objects dispos’d in a certain manner, that is,
succeeding each other.” (Tamt.)

41 Pro odpoveéd se musime vypravit az na samotny zévér 5. kapitoly 2. ¢asti I. knihy Traktdtu, kde se
vénuje ndmitkdm vznesenym proti jeho teorii.

42 But tho” it be impossible to shew the impression, from which the idea of time without a changeable
existence is deriv’'d; yet we can easily point out those appearances, which make us fancy we have that
idea. For we may observe, that there is a continual succession of perceptions in our mind; so that the
idea of time being for ever present with us; when we consider a stedfast object at five-a-clock, and
regard the same at six; we are apt to apply to it that idea in the same manner as if every moment were
distinguished by a different position, or an alteration of the object. The first and second appearances of
the object, being compar’d with the succession of our perceptions, seem equally removed as if the
object had really changed. To which we may add, what experience shews us, that the object was
susceptible of such a number of changes betwixt these appearances; as also that the unchangeable or
rather fictitious duration has the same effect upon every quality, by encreasing or diminishing it, as
that succession, which is obvious to the senses. From these three relations we are apt to confound our
ideas, and imagine we can form the idea of a time and duration, without any change or succession.”
(T, 1.2.5.29)

4 It becomes, therefore, no inconsiderable part of science barely to know the different operations of
the mind, to separate them from each other, to class them under their proper heads, and to correct all
that seeming disorder, in which they lie involved, when made the object of reflection and enquiry.
This task of ordering and distinguishing, which has no merit, when performed with regard to external
bodies, the object of our senses, rises in its value, when directed towards the operations of the mind, in
proportion to the difficulty and labour, which we meet with in performing it. And if we can go no
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V dal$im kroku Hume brani program ,védy o tkonech ducha" pfed nafcenim z
toho, ze je ,nejistd a chiméricka”#* (jinak feceno:  ,metafysicka” ve  smyslu
,falesné, nepravé metafysiky”). ,Neni pochyby o tom, Ze duch je vybaven nékolika
mohutnostmi a schopnostmi, Ze tyto mohutnosti se od sebe li§i, Ze to, co vnimédme
bezprostiednim postfehem (immediate perception) jako rdzné, miizeme byt
rozlieno i reflexi (reflection) a Ze je tedy pravda i nepravda ve vSech vyrocich o té
véci; pravda i nepravda, ktera nelezi mimo dosah lidského rozumu (human
understanding).”4> Kde se nachazi pramen oné ,jistoty a nepochybnosti”? ,Jsou tu
¢etna zfejmd rozliSeni toho druhu jako mezi vali (the will) a rozumem, obrazivosti
(the imagination) a vasnémi (passions), jez spadaji do chapavosti_kazdé lidské
bytosti; ale jemnéjsi a filosofi¢téjsi rozliSeni jsou neméné skutecnd a jista, i kdyZz htite
pochopitelna.”46 Véda, kterd ma byt podana cerpa svoji legitimitu z korespondence s
lisfenim (samo)ziejmym ,kazdé lidské bytosti”. Bude sice filosofi¢téjsi”, ,hiite
pochopitelna", ale nikoli pohybujici se na ptadé prekracujici chapavost , kazdé lidské
bytosti".

Ve tfetim kroku se program ,védy o tukonech ducha” odvoldvd nikoli na
~chépavost kazdé lidské (= zdkladniho liseni tkont ducha schopné) bytosti”, ale
na novékou prfirodovédu. Hume se taze, zda lze ve ,védé o ukonech lidského
ducha” dosici stejné trovné védéni jako v ,aspésné prirodovédé”. ,Nelze doufat, ze
tilosofie ... aspon do jisté miry objevi ty tajné vzpruhy a principy, jimiz je lidska
mysl fizena ve svych tkonech?”4” Jako priklad oné ,Gspésné védy” je citovana
astronomie. ,Astronomové se dlouho spokojovali s tim, ze z jevli dokazovali
skute¢né pohyby, fdd a velikost nebeskych téles, az se nasel filosof, ktery patrné na
zékladé velmi tspésného premysleni stanovil také zdkony a sily, jimiz se #idi a
spravuji obéhy planet.”4 Nejinak tomu bylo podle Huma i pfi objevech dotykajicich
se jinych oblasti pfirody. Na zdkladé toho usuzuje: , A budeme-li se stejnou
zpusobilosti a opatrnosti postupovat pfi svém zkouméani duSevnich mohutnosti a
jejich uspotfddani, mtzeme doufat ve stejny aspéch.”4°

farther than this mental geography, or delineation of the distinct parts and powers of the mind, it is at
least a satisfaction to go so far; and the more obvious this science may appear (and it si by no means
obvious) the more contemptible still must the ignorace of it be esteemed, in all pretenders to learning
philosophy.” D. HUME, An Enquiry Concerning Human Understanding (The Clanderon Edition of the
Works of David Hume), Oxford: Oxford University Press, 2000, s. 10 (dale citovano jako EHU, s. ...
Srovnej s D. HUME, Zkoumdni lidského rozumu, Praha: Svoboda, 1972 (pfekl. V. Gaja), s. 38-39 (dale
citovano jako Zkoumani (G), s. ...) a D. HUME, Zkoumanti o lidském rozumu, Praha: Svoboda, 1996 (ptekl.
J. Moural), s. 33 (dale citovano jako Zkoumdni (M), s. ...).

4“4 EHU, s. 10; Zkoumani (G), s. 39; Zkoumadni (M), s. 33.

45 EHU, s. 10-11; Zkoumani (G), s. 39; Zkoumani (M), s. 34.

46 EHU, s. 11; Zkoumdni (G), s. 39; Zkoumani (M), s. 34.

47 EHU, s. 11; Zkoumdni (G), s. 40; Zkoumadni (M), s. 34.

48 EHU, s. 11; Zkoumani (G), s. 40; Zkoumdni (M), s. 34-35.

¥ EHU, s. 11; Zkoumani (G), s. 40; Zkoumadni (M), s. 35.
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Ve ¢tvrtém kroku pak Hume pfichazi s ,filosofickou hypotézou”, ktera bude
orientovat jeho vyzkum ,dkond mysli“, a o niz - jakozto o hypotéze filosofie jako
védy - nemuze byt rozhodnuto pred ,peclivym pokusem” (!). Humova ,hypotéza®”
zni: ,Je pravdépodobné, Ze jeden tkon a princip ducha zavisi na druhém, ktery se
zase da prevést na obecnéjsi a univerzalnéjsi. A jak daleko tato zkoumaéni povedou,
tézko miizeme pfed peclivym pokusem, ba dokonce i po ném, presné fici.”>0

V patém kroku dochéazi k vyjadfeni toho, jak Hume rozumi povaze vysledku
zkoumdni. ,At nds tato zkoumani stoji ndmahu sebevétsi, miZeme povazovat za
dostatecnou odmeénu - nejen pokud se tyka prospéchu, nybrz i uspokojeni - Ze
takto rozmnozujeme zdsobu védomosti (we can make any addition to our stock of
knowledge) o vécech tak nesmirné dalezitych.”>!

Pokusme se ve strucnosti shrnout nami stylizované ,kroky” Humovy
~metodologické uvahy” ve Zkoumdnich. Pted filosofii jako védu je postaven tkol
,znat razné dkony ducha”, kdy ono ,znat” je zprvu identifikovdno s ,rozdélit a

24/

zatadit”, u¢init vyklad o ,pofadani a rozliSovani”. Vysledek takového zkouméni
pak vystupuje jako svého druhu ,dusevni zemépis”. Ono ,potfadéni a rozliSovani”
vSak neni né¢im vystupujicim na phdé ,abstrakini spekulace”, ale opirad se o
»Zfejma rozliSeni”, kterd spadaji do chapavosti kazdého ¢lovéka. Predstava o nové
discipliné (jejim cili a metod€) je néasledné blize uréena Humovym ndhledem na
novovékou piirodovédu. Tak jako astronomie (a i ostatni tspésné prirodni védy)
méla by nova disciplina doufat v to, Ze (alespoii do jisté miry) objevi ,tajné vzpruhy
a principy jimiz je lidsky duch fizen ve svych tikonech”. Podminkou tspéchu pak je
»aplikace” metody (v Sirokém smyslu slova), ktera dovedla pfirodni védy k
uspéchu. Musime tedy pfi zkoumani tkont lidského ducha, dusevnich mohutnosti
a jejich uspotfadani postupovat se ,stejnou zptisobilosti a opatrnosti” jako tspésné
pfirodni védy. Abychom mohli takto postupovat, musime byt orientovani
hypotézou a konat pokusy. Hume je pfi svém zkoumani sméfujicim k objeveni
Jtajnych vzpruh a principti jimiz je lidsky duch fizen ve svych tkonech”
orientovdn  nejen pfedpokladem  (samo)ziejmosti  zdkladniho rozliSeni
(identifikace) tkont ducha, ale i ,hypotézou” o vzdjemné zavislosti a
prevoditelnosti tkona a principt ducha (pfipomernime si: ,Je pravdépodobné, Ze
jeden tkon a princip ducha zavisi na druhém, ktery se zase da prevést na obecnéjsi
a univerzalngjsi.”). Jak daleko se ( orientovéni touto hypotézou) dostaneme, téZko
pred ,peclivym pokusem, ba dokonce i po ném, piesné fici”. Uspokojujicim
vysledkem takového ,pokusu” pak bude rozmnozeni ,zasoby védomosti”. Néco
bude pfi¢inéno, priddno k rostoucimu objemu, zdsobé védomosti, a to zejména

50 EHU, s. 11-12; Zkoumani (G), s. 40-41; Zkoumdni (M), s. 35.
51 EHU, s. 12; Zkoumani (G), s. 41-42; Zkoumdni (M), s. 36.
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diky novovéké piirodovédé. Ono ,néco” je tedy predpoklddano jako svym
statutem korespondujici s poznatky novovéké prirodovédy.

Humovy duvahy o filosofii jako védé v oboru ,akont lidské mysli® jsou
provazeny piesvédcéenim o prospésnosti nové koncipované discipliny pro lidstvo.
Autor neSetfi patosem pfi obhajobé véci své nové védy: ,Nejpiijemnéjsi a
nejneskodnéjsi zivotni cesta vede alejemi védy a ucenosti a kdo odstrani z této
cesty néjaké prekazky nebo otevie novy vyhled, mél by byt povazovan za
dobrodince lidstva.”52? NesSetii ani kritickym vzmachem stirajicim obludu ,falesné
metafyziky”: ,V tom také spociva nejopravnénéjsi a nejpfijatelnéjsi namitka proti
velké casti metafyziky, Ze to vlastné neni véda, Zze vznika bud z marného usili
lidské jesitnosti nebo z podvodu lidovych povér, které se nemohou hgjit na
otevieném poli, péstuji proto nedotknutelné trni, aby zakryly a chranily své
slabiny. Tito lupi¢i zahnani z otevieného pole utikaji do lesa a ¢ihaji, jak by vpadli
do néjakého nestfezeného otvoru ducha a zdolali ho naboZenskymi predsudky a
strachem.” S trochou nadsazky snad miizeme fici, ze Hume se stavi do role
strdZce, rytife ochranujiciho zdravy rozum a zkusenost aktivniho ¢lovéka novovéku.
Do $titu si vepsal motto, jez mu napovédéla sama piiroda: ,Mé si vasenn pro
védu, fika ( priroda, T.K.), ale at je tva véda lidskd a takova, aby se pfimo
vztahovala ke spolecnosti a ¢innosti. Zakazuji abstraktni mysleni a hluboka
zkoumani a prisné té potrestAm zaddumcivosti, kterou vyvolavaji, bezmeznou
nejistotou, do niz té zaplétaji, a chladnym pfijetim, jehoZ se dostane tvym
objevim, kdyz je uvefejnis. Bud filosofem, ale pfti vsi filosofii bud pifedevsim
stale ¢clovékem.”54

Uskute¢nit zkoumdani sméfujici k podani ,dusevniho zemépisu”, k objeveni
Jtajnych vzpruh a principtt jimiz je lidska mysl fizena ve svych tukonech”, k
rozmnozeni ,zasoby védomosti” znamend také pokusit se ,objasnit predméty,
jejichz nejistota odrazovala lidi moudré a temnota lidi nevédomé.”>> Zkoumani,
jehoz vytézkem bude pro novovékou filosofii klasicka fixace struktury zkusSenosti a
které je ve svém celku vyzdvizenim zkuSenosti jako svébytného vyzkumného
tématu, se samo vyslovné chépe jako ,podkopédvani zdkladii nesrozumitelné
tilosofie” (,falesné metafyziky”). ,Jsme radi, kdyz dovedeme sloucit meze rtznych
tilosofii tim, Ze spojime hluboké zkoumadni s jasnosti a pravdu s novosti. A jsme jesté
radsi, kdyz timto lehéim filosofovanim mutZzeme podkopéavat zaklady
nesrozumitelné filosofie, kterd dosud slouzila jako utocisté povéry a ochrana
nesmyslu a hlouposti.”56

52 EHU, s. 8-9; Zkoumani (G), s. 36; Zkoumani (M), s. 30.

5 EHU, s. 9; Zkoumdani (G), s. 36-37; Zkoumdni (M), s. 30-31.
5 EHU, s. 7; Zkoumani (G), s. 33-34; Zkoumdni (M), s. 27-28.
5 EHU, s. 12; Zkoumani (G), s. 37; Zkoumani (M), s. 42.

56 EHU, s. 12; Zkoumani (G), s. 37; Zkoumdni (M), s. 42.
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Realiza¢ni podoba Humovy , védy o tkonech lidské mysli” ¢i ,,zemépisu mysli” je
dobfe zndma. Zkoumdni se sestavaji z dvandcti kapitol a neni nasim cilem provést
detailni srovnani s rozvrhem 1. knihy Traktdtu. V obou dilech za¢iné vlastni vyklad
»prvnich pojmi a principt védy” stejné. V Traktdtu jim Hume vénuje 1. ¢ast Of ideas,
their origin, composition, connexion, abstraction etc. a v sedmi kapitolach (1. Of the
origin of our ideas, 2. Division of the subject, 3. Of the ideas of the memory and
imagination, 4. Of the connexion ot association of ideas, 5. Of relations, 6. Of modes
and substances, 7. Of abstract ideas) podéva jejich plasticky vyklad. Ve Zkoumdnich je
takovy vyklad sevien do dvou stru¢nych kapitol (2. Of the Origin of Ideas, 3. Of the
Association of Ideas). Idea ,védy o clovéku” (sceince of man) ¢i ,védy o lidské
pfirozenosti” (science of human nature) v Traktitu vedla Huma k tomu, Ze mu jako
nutnost vystoupila tematizace ¢asu, a to nejen v 1. knize Of the Understanding, ale
samostatnou kapitolu najdeme i v knize 2. Of Passions. Tematizace ¢asu (a prostoru)
dokonce predstavuje hned druhy krok nasledujici po vymezeni zakladnich pojmt a
principti védy. Druhd ¢ast 1. knihy Traktdtu ma titul Of the ideas of space and time a
sestava se ze Sesti kapitol (1. Of the infinite divisibility of our ideas of space and time,
2. Of the infinite divisibility of space and time, 3. Of the other qualities of our ideas
of space and time, 4. Objections answer’d, 5. The same subject continu’d, 6. Of the
idea of existence, and of external existence). Ve Zkoumdnich vSak nepredstavuje
tematizace ¢asu (a prostoru) druhy krok v provedeni ,védy o tkonech lidské mysli”
¢i ,zemépisu mysli”, ten je nahrazen vykladem na téma skeptickych pochybnosti o
tkonech rozumu (4. Sceptical Doubts concerning the Operations of the Understanding).
Vyslovné tematizaci ¢asu neni vénovédna ani zadna z nésledujich kapitol a v celém
dile najdeme pouze nékolik odkazi, na jejichz zdkladé nemtzeme soudit, jak se c¢as
ukazuje lidské mysli v Humovych Zkoumdnich.5” Absence vyslovné tematizace ¢asu
ve Zkoumdnich je nezanedbatelnym rozdilem oproti Traktitu, pravdépodobné i
svédectvim toho, Ze idea filosofie jako védy doznala jistého vyznamového posunu. V
neposledni fadé je i vyzvou k novému promysleni Humova filosofického odkazu,
pokud je tento pro nés stale omezen na zaZita interpretacni schdmata odvozena z
divérné obeznamenosti s jeho An Enquiry concerning Human Understanding.

57 EHU, s. 103,107, 109, 116 a 120.
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